WHY WAS ASTROLOGY CRITICISED IN THE mIDDLE AGES? CONTRIBUTION TO FURTHER RESEARCH (ON THE BASIS OF SELECTED TREATIES OF PROFESSORS OF THE UNIVERSITY OF KRAKOW IN THE 15TH CENTURY)
People have always been interested in the firmament and in celestial alignments, wanting to read predictions of things to come in these mysterious, changing arrangements of heavenly bodies
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. Movements and changes in the heavens were significant for humanity. Some people used a scientific approach, exploring secrets of the so-called academic astronomy, which was defined literally as the "law of the stars", whereas others practised practical astronomy, as astrology was usually referred to, defined also as the "speech of the stars" 2 . Astrology was more than the study of the stars. It was intimately connected to people's ideas of themselves, their purpose and place in the universe. Astrology, often balancing on the border between science and magic, was often practised by representatives of almost all social classes and had its proponents even at the royal court (it often happened that kings or princes used the services of court astrologers arts, perceived as sinful and heretical, resulted in a lot of allegations against astrology and astrologers, and beliefs about the celestial sphere were inextricably linked to the realm of religion or ideology 4 . Those accusations can be compiled into a specific catalogue of errores committed by defenders of this criticised study of the stars. What is important is the fact that the arguments against astrology were always the same. Opponents of astrology most often questioned the possibility of predicting future events on the basis of the arrangement of heavenly bodies, using astronomical instruments for seeking hidden treasure and using the help of the powers of darkness for this purpose, but most of all, the faith in astral, planetary or cometary determinism, which undermined the rudimentary Christian belief about the freedom of the human will 5 . The religious factor was the strongest element in determining whether astrology rose or fell in power, dignifying it as worthy of academic treatment, or denigrating it as a superstition.
The problem of the relationship between astrology and the Christian faith attracted some of the greatest minds of the medieval world, However, he questioned the ability of astrologers to predict future events on the basis of the positioning of heavenly bodies, because he thought it was not possible to decide about chance events, which by their very nature do not possess, and even are unable to have, a particular reason. Stanisław of Skarbimierz explained: "For although it is permissible that a doctrine or science may be concerned with effects directly deriving from heavenly bodies, nevertheless the doctrine or science cannot be concerned with acts of free will, or chance events, or hidden buried treasure, since it is permissible that human acts can be influenced and also directed from the disposition of heavenly bodies as far as they derive from the sensitive soul, but not, as far as they derive from the intellective soul, because a human can, against the inclination, operate through reason, which the sensitive powers obey" 9 . He also held the belief that the claim "Non posse resistere astrorum inclinationi" ("It is not possible to resist the inclination of the stars") is a long way from faith and even astronomical tradition, for already Ptolemy used to say, "Vir sapiens dominabitur astris" ("The wise man will rule the stars") 10 . Therefore, he questioned the influence of the astral world on the free will, which was one of the main arguments against astrology and its proponents. Jakub of Paradyż 11 , the author of the treatise De potestate daemonum, was of a similar opinion; he claimed that "heavenly bodies are not able to have an impact on free will directly by imprinting something, since intellect is not an act of an organic body" 12 . He admitted that heavenly bodies can incline a human body, but, in this situation, "a human may operate through reason" 13 . Thus, quoting Nicholas Campion, "any form of astrology which dealt with the natural world and the consequences of natural disorder or physical passion was permissible as long as it was clearly understood that moral choice was paramount"
14 .
This viewpoint was close to the opinion expressed by Stanisław of Zawada
15
, an academic lecturer and commentator on the Holy Scriptures, who negated the form of astrology which, within the systems of celestial spheres, seeks causes and predictions of future events which are dependent on the free will by their very nature, and which gives verdicts on the traits of a person being born on the basis of the signs of the zodiac 16 . This was in accordance not only with the Holy Scriptures (Isa. 47,9-10 and 11-14; Jer. 7, 18 and 10,2), but also with the letter of canon law, because Decretum Gratiani clearly criticised the attempts to force man's existence into the system of twelve signs of the zodiac and the so-called judicial astrology, which put the freedom of human will in doubt 17 . Jakub of Paradyż held a similar view; he desired to undermine the credibility of astrological forecasts, so he used the famous motif of twins, taken from Saint Augustine; twins are born under essentially the same astrological influences, nonetheless they lead very different lives 18 . It is obvious that the most basic use of astrology was to prepare horoscopes which would indicate the influence the stars, planets or comets had on a person at the birth time (the recipients of the horoscopes were most often wealthy people, especially kings, princes and even bishops and popes!). Knowing where the celestial bodies were located at the birth time, an astrologer could predict their influence on the person's character, decisions and general destiny in natal horoscopes in the Middle Ages was regarded as standing in opposition to the Christian religion. Benedict Hesse -the rector of the Cracow University -also opposed the claim that man's fate was predetermined from the moment he entered into the world 20 . In his opinion, beginning from the moment of birth, every man had the right to exercise free will, although he admitted that the human body could be subjected to the influence of heavenly bodies. He did not believe, however, in complete cosmic determinism, considering that man would always have the possibility of choice, and, therefore, would remain in control of his deeds 21 . This topic was also taken up by Tomasz of Strzempin
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, doctor of canon law, who claimed that "For intellect or reason is neither a body nor the act of a bodily organ, and consequently nor is the will, which is in the reasoning power[...] Therefore no body can make an imprint on something incorporeal. Whence it is impossible for heavenly bodies to make an imprint directly on the intellect and will" 23 . As a consequence, free will was completely outside the range of the cosmic influence. Therefore, all astrological forecasts should be considered as superstitious and prohibited. Moreover, Jakub of Paradyż, who was quoted before, emphasised that astrologers publicly announced only universal and widely-held truths, which they could be sure would be fulfilled, but as "the mass of fools confidently believing in astrological prophecies is infinitely great", these prophecies enjoyed unfaltering popularity 24 . However, one should notice that Jakub of Paradyż did not negate those astrological practices based on detailed observations of the heaven which aimed to predict natural phenomena, because in such a form they did not undermine the dogmas of the Christian faith and did not contravene the teachings of the Church allowed for the possibility of mistakes resulting from the multiplicity and unpredictability of the causes appearing within the natural environment 26 . Such partial approval is also visible in the works of Stanisław of Zawada. In his Commentary to the Book of Genesis, the most interesting is the commentary to the fourth day when the heavenly firmament was created. The author concentrated on the necessity and purpose of creating luminous bodies, which were mainly meant to be beautiful and practical 27 . Therefore, one may conclude that his approval referred not to astrology, but, above all, to astronomy. It seems that the philosophical debate on astrology distinguishes the belief in real planetary influences, which themselves may be conceived as either physical or metaphysical in nature, from the astrology of "signs" and "omens" in which a divine force communicates with humanity via the stars 28 . Without a doubt, certain basic applications of astrology were noncontroversial. Its influence on the human body and on climate was generally accepted, and thus there was little objection to its use in healing or in predicting weather 29 . Astrologers tried to explore the mysteries of heaven by using various astronomical instruments, such as the torquetum or the astrolabe 30 . Tomasz of Strzempin approved the use of these instruments to research the heavenly firmament, but opposed the use of the knowledge thus obtained to forecast those future events which were the result of well-thought out human decisions 31 . Unfortunately, as one may deduce from reading the sources, astrologers eagerly used these instruments for prophetic purposes, even though the provisions of canon law forbade it, warning that "qui videt per astrolabium duobus annis peniteat" 32 . Stanisław of Skarbimierz was also definitely against it, claiming that the use of astrological knowledge and astronomical instruments for the satisfaction of human curiosity or even for utilitarian aims "est erroneus et de fide suspectus" 33 . He also claimed that "whoever seeks help from the enemies of God gives up on God's help, esteeming God's enemies as stronger than God; therefore to invoke demons for help in finding buried treasure is heretical" 34 . Moreover, while examining the writings of authors participating in the discussion about astrology, one may notice that astrologers, for example Henricus Bohemus and supporters of astrology, were accused of owning forbidden magic books, including the famous Grimo Ire or Picatrix, which contained spells to summon demons 35 , and of supporting Hussitism, the movement perceived as heretical, which was contrary to the teachings propagated by the Church 36 . While such eminent figures of science and the Church of the day as Stanisław of Skarbimierz, Stanisław of Zawada, Jakub of Paradyż, Tomasz of Strzempin and Benedict Hesse distanced themselves from astrology and questioned the reliability of astrological prognostications, Jan of Głogów wrote the treaty Persuasio brevis quomodo astrologiae studium religioni christianae non est adversum in which he attempted to defend astrology 37 . He invoked the same claims as the opponents of astrology did, including the famous "Sapiens dominabitur astris" 38 , which in his opinion proved that knowledge deriving from the study of the stars should not be excessively feared, for a thinking man is able to limit the influence of celestial bodies. yet he made a reservation that one needs to be aware of their force and deal with them skilfully, not ignoring God, who is their Creator 39 . He asked those who were against astrology not to fight insidiously against something that they do not really know, because 'astrologia religioni christianae non est adversum' 40 .
Undoubtedly, this ambivalence resulted from the unusual popularity of astrology among all social classes and the fact that it flourished beyond the university walls, which forced theologians and professors not only to revise their views, but first and foremost to mitigate accusations addressed towards astrologers and their supporters. And even though there were still opponents of astrological determinism, the majority of scholars agreed that heavenly bodies were exerting influence on earthly matters, but they disputed the scope and the size of the influence 41 .
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Keywords: astrology, cosmic determinism, critique of astrology, Christian religion, Krakow University Dlaczego w średniowieczu krytykowano astrologię? Przyczynek do dalszych badań (w oparciu o wybrane traktaty profesorów Uniwersytetu Krakowskiego z XV wieku) Abstrakt Zainteresowanie ciałami niebieskimi nieustannie towarzyszyło człowiekowi. Astrologowie, zgłębiający tajniki nauki o gwiazdach i planetach, pragnęli wyczytać z nich zapowiedź mających nadejść wydarzeń. Praktyki astrologiczne często postrzegano jako balansujące na granicy magii, co w znacznej mierze wpływało na negatywne postrzeganie tej nauki i jej zwolenników, pomimo tego, iż zarówno na dworach królewskich, czy biskupich, a nawet na dworze papieskim zatrudniano astrologów. Konotacje astrologii z uważanymi za grzeszne i heretyckie naukami tajemnymi sprawiały, że jej zwolennikom stawiano zarzuty, pośród 41 Undoubtedly it was an announcement of coming changes, the more so as Marcin Król of Żurawica, considered to be the "father" of the astronomic school, in 1453 founded at te university in Kraków a special department of astrology. R. Bugaj których szczególną uwagę zwracano na fakt, iż wiara w oddziaływanie ciał niebieskich na wydarzenia rozgrywające się w świecie podksiężycowym godzi w fundament religii chrześcijańskiej, tj. dogmat o wolnej woli człowieka. Ten i inne zarzuty ułożyły się w swoisty "katalog zarzutów", które wysuwano pod adresem astrologii i astrologów przez cały okres wieków średnich.
Słowa kluczowe: astrologia, determinizm kosmiczny, krytyka astrologii, religia chrześcijańska, Uniwersytet Krakowski Nota o Autorze: pracownik Instytutu Historii Uniwersytetu Jana Kochanowskiego w Kielcach (Zakład Historii Średniowiecznej). Zainteresowania badawcze: historia średnio-wieczna i wczesnonowożytna (kultura, życie codzienne, nauka: medycyna, ziołolecznictwo, astronomia, astrologia, filozofia przyrody), edytorstwo źródeł, socjologia.
